Introduction
India, being the largest democracy and Indonesia, being the third largest democracy in the world, have significant role in their basic attitude toward religious freedom among the world nations. Based on the Constitutions of the both countries, this study focuses on the religious freedom and its derailment in many ways. Religion plays a vital role in the society in moulding and building the civilization and humanity whether people accept it or not. It can affect the growth of the people positively or negatively. I would like to analyze the background of the Constitutional articles on religious freedom. How do the drafters of the Constitutions conceive of religious freedom in their respective countries? What were their dreams and aspirations when they drafted each article regarding the religious freedom in the Constitution? How much are they implemented or realized?
The gist of the religious freedom in Indian is clearly mentioned in the preamble of the Constitution. The Preamble of Indian Constitution reads as follows:
WE, THE PEOPLE OF INDIA, having solemnly resolved to constitute India into a 1[SOVEREIGN SOCIALIST SECULAR DEMOCRATIC REPUBLIC] and to secure to all its citizens: JUSTICE, 1 I would like to thank Paulus Widjaya and Dicky Sofjan of ICRS for their insightful comments and criticisms on the earlier version of the article. I would also like to acknowledge the generous support of the United Board for Christian Higher Education in Asia (UBCHEA) and Missio, which was given to me all these years.
social, economic and political; LIBERTY of thought, expression, belief, faith and worship; EQUALITY of status and of opportunity; and to promote among them all FRATERNITY assuring the dignity of the individual and the 2[unity and integrity of the Nation]; IN OUR CONSTITUENT ASSEMBLY this twenty-sixth day of November, 1949, do HEREBY ADOPT, ENACT AND GIVE TO OURSELVES THIS CONSTITUTION. Subsequently, Articles 25 to 28 elaborate the legal principles of religious freedom in detail. Here, the word "secularism" is of great importance. It is the state ideology. Secularism here means the complete neutrality toward religions. Respect toward all religions, and ultimately guarantees non-discrimination of people by the state on the basis of religious differences. Indian secularism is based on the concept supposedly used first by Mahatma Ghandi of Sarva Dharma Samabhava, which means guarantees equal treatment and respect of all religions. Indian religious ideology is not by any standard an exclusive one. It upholds the principle of social inclusion. India welcomed many religions to its land, and provided conducive atmosphere for their growth. It is the homeland of many religions, although they may not be as popular as Hinduism in India at present. Every citizen of India is provided the right to practice and promote his or her religion peacefully.
Indonesia, being the largest archipelago in the world, one of the most ethnically and culturally heterogeneous nations in the world, plays a vital role today in all spheres of life. More than three hundred ethnic groups coexist with at least two hundred and fifty languages spoken in this vast archipelagic country. Therefore, Indonesia is rich as well as diverse in its culture, tradition and beliefs. It is always a bone of contention to unite all these diverse factors under one umbrella. Prior to the independence of Indonesia, different groups formed nationalist movements, some along religious lines. However, some Westerneducated nationalists like Sukarno stood firmly against the trans-Islamic ideology. They promoted freedom not based on any religious ideology, but took into account the different existing faiths in Indonesia. As a result, the nationalist movement did not identify nationalism with Islamic ideology.
As a result of the relentless efforts by the nationalists, Indonesia realized its independence and was successful in building a consensus on a national Constitution. This is despite hardliners wanting to Islamicize the Constitution, and how they argued fervently for it along the process. However, the great visionaries of Indonesia made a Constitution based on Pancasila (Five Main Principles), and made it the sole foundation of the nation and state ideology.
2 According to Paul Marshall, "The disagreement about religious freedom in Indonesia are usually sharper than most, with reports depicting an increasingly violent and repressive country and other stressing extensive coexistence and harmony."
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In spite of all these efforts, hidden or sometimes very evident, expressions of radicalization of religion are taking place in both countries.
Islamization in Indonesia
Islamization is not a process by which its proponents try to convert people from their previous beliefs to Islam, but rather to replace a secularbased government with a government grounded in the doctrines of religion and to bring about a new society wholeheartedly committed to the teachings of Islamic Shari'a in their totality.
4 They try to make Shari'a as a foundation of the state, and thereby hoping to Islamicize the country. This is possible only by implementing Shari'a, so that the whole spheres of life could be controlled and regulated by Islam. According to Arskal Salim, Hardline Muslims demanded for Islamic nationalism, the nationalists rejected their demand arguing that, "Islam cannot be the basis of the nationalist movement since Christians, Hindus, Buddhists and even animists were involved and would not support a movement intended to favour Islam and place themselves in a subservient position."
12 Nationalist groups insisted on a religiously neutral state. The logic behind such a claim from Islamic group was based on proportionality of Muslims and their sacrifice for freedom and independence. They also thought that it was unfair to equate almost 90 per cent Muslims to 10 percent of non-Muslims. Thus, it was argued that a higher degree of freedom and upper hand of religious practices for Islam should be protected by the new government. Though trying their best to implement the Islamic ideology in the new nation-state of Indonesia, they did not succeed completely.
There were many discussions prior to independence regarding the nature of the new independent state. Should Shari'a be implemented in the Constitution? Hatta at this juncture supported a secular law over a Quranic one. Leaders such as Muhammad Yamin, Soepomo and Soekarno, etc., strongly argued for an inclusive Constitution, which included everyone irrespective of their religion. Soepomo explained what a non-Islamic state of Indonesia would look like. Here, one could only appreciate the educational backgrounds of the nationalist leaders, who had strong convictions about Indonesia and the various faiths embraced by the people. Many of them were exposed to Western education and were aware of the secular values of the modern nation-states. It is thus no wonder that they supported a unitary model for Indonesia. Soepomo said:
"If an Islamic state were created in Indonesia then certainly the problem of minorities will arise, the problem of small religious groups of Christians and others. Although an Islamic state will safeguard the interests of other groups as well as possible, the smaller religious groups will certainly be unable to feel involved in the state. Therefore, the ideals of an Islamic state do not agree with the ideas of a unitary state, which we have so passionately looked forward to." 13 13 Ibid., p.62.
In order to make a compromise between nationalist leaders and Islamic leaders, nine leaders from different groups had a meeting and came to a compromise. The nationalists group had assurance from Islamic group that the state of Indonesia would not be based on Islam, while the Islamic group received a concession from the nationalist group that the practice of Islamic Shari'a would be obligatory for Muslim citizens. This compromise, later well known as the Jakarta Charter, constitutes the seven words "dengan kewajiban menjalankan syariat Islam bagi pemeluk-pemeluknya" (with the obligation for adherents of Islam to practice Islamic Shari'a) inserted in the formulation of the Pancasila as part of the preamble of the Constitution of 1945. However, on the day after the independence on 18 August 1945, 14 due to certain political and religious considerations, when Soekarno declared the new Constitution, the seven words were deleted from the Constitution. Though the Islamic group demanded for reserving post of president only for Muslims and Islam as the official religion of Indonesia, the nationalist group won over the hardline stand of Islamic groups. When one analyzes the entire episode through the lens of secularism, the nationalist group clearly won over the hardline Islamic camp.
The Constitution of Indonesia Article 28E clearly envisage speaks about the religious freedom in Indonesia. It states, "Every person shall be free to choose and to practice the religion of his/her choice … Every person shall have the right to the freedom to believe his/her faith, and to express his/her views and thoughts, in accordance with his/her conscience, and every person shall have the right to the freedom to associate, to assemble and to express opinions."
15 Article 29(2) states that "the state grantees all persons the freedom of worship, each according to his/her own religion or belief." 16 In the following section, I would like to mention some of the ways in which the religious violation of religious freedom in Indonesia takes place. Instances of religious intolerance and violation of religious freedom increased in Indonesia recently although there are efforts to curb it from the broadminded leaders of the country. The Setara Institute, a Jakarta based organization that monitors religious freedom reiterates that an increase in acts of religious intolerance from 236 in 2015 to 270 in 2016 and religious freedom violates rose from 197 to 208.
17 Indonesian legal system often perpetuates discrimination against religious minorities indirectly. It is mainly through the law, which regulates the house of worship, which requires minorities to get official approval from the local community to construct or renovate house of worship.
18 The law makes difficult for minorities to establish their worship places among the majority. Most of the time it is difficult to get approval from the majority group. So, it has a negative effect on restricting houses of worship and increasing religious segregation.
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Marshall (2017) 
Hindutva Ideology in India
If Indonesia faces fundamentalism from Islamic groups, in India, the threat is from Hindus. To understand Indian fundamentalism, we need to understand Hindutva and its exclusive mentality and Gandhi's inclusivism and his concept of Sarva Dharma Samabhava (equal treatment toward all religions). Gandhi did not separate religion from politics. 24 Gandhi brought religious ethics to politics, whereas Savarkar, who was the early proponent of Hindutva ideology, developed it into a form of political militancy. He infused political militancy into religious communities. "In spite of its pretention to be nationalist and It was a great blow on the face of Indian secularism. The aftermath of this historical blunder was tremendous. Thousands of people were killed in both sides. Many riots and communal violence were broken out in various parts of the country. The wounds resulted from this historical intolerant act is not yet cured.
The fanatic Hindus could win politically had they consolidated the majority Hindus by fabricating false stories and injecting religious poison among the simple-minded. They made use of religious sentiments for political gains. As per Hindu extremist discourse, the Muslim could remain in the nation only by accepting the hegemony of Hinduism. BJP managed to get only two Lok Sabha seats in 1984 general election. But by 2014 election, they could secure 282 seats in the 543 seats Lok Sabha. They also formed the central government under Narendra Modi, which paved the way for the consolidation of Hindu votes. The majority Hindus felt that they were at risk, and that only a party like BJP could protect their interests.
Religious freedom in India is detailed in the Constitution from Articles 25 to 28. The title of the section itself is "right to freedom of religion".
Articles 25 to 28 are as follows: 25(1): "Subject to public order, morality and health and to the other provisions of this part, all persons are equally entitled to freedom of conscience and the right freely to profess, practice and propagate religion." 26: "Subject to public order, morality and health, every religious denomination or any section thereof shall have the right to establish and charitable purposes, to manage its own affairs in matters of religion, to own and acquire movable and immovable property and to administer such property in accordance with law." 27: "No person shall be compelled to pay any taxes, the proceeds of which are specifically appropriated in payment of expenses for the promotion or maintenance of any particular religion or religious denomination." 28: "No religious instruction shall be provided in any educational institution wholly maintained out of state funds."
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It may be noted that the provisions of the Indian Constitution regarding right to religious liberty cover all the freedom relating to religion set forth in the Universal Declaration of Human Rights, which was adopted by the General Assembly of the UN on December 10, 1948. Article 18 of the document states:
"Everyone has the right to freedom of thought, conscience and religion; this right includes freedom to change his religion or belief, and freedom; either alone or in community with others and in public or private, to manifest his religion or belief in teaching, practice, worship and observance." 37 Therefore one can very well say that Indian Constitution protects the It is very clear from the abovementioned riots and violence that violation of religious freedom takes place quite often in India. It seems to have multiplied when the Hindutva parties came to power. When these riots occurred, police and local administration seemed to have turned a blind eye, and gave the fanatics quiet support. Today, such religious rioting and violation take place every now and then across the country, and threaten religious freedom, which is guaranteed in the Constitution. Now, the majority decides what to eat and when to eat. They are even ready to kill a person or chase the family out of the village in the name of food habits. Thus, they connect everything with religion. No doubt, it is the political parties that are behind such unethical and inhumane development.
Conclusion
It is true that both countries, India and Indonesia, have successfully celebrated more seventy years of independence. It is an undeniable fact that both countries have contributed a lot to the world at large, and made significant steps in the areas of human rights and democracy. At the same time, the radicalization of religion in India and Indonesia seem to have been perpetuated by fundamentalists or conservatives, whether it be in the name of Islam in Indonesia or Hinduism in India. Therefore, the Islamization of Indonesia and Hindutvization (making India as Hindu) of India are the hidden agenda of the extreme conservative groups in both countries. Historical evidences show that this process of radicalization is not new, but it has existed in the imagination and minds of the conservatives from the very outset.
All the cases presented in this article show that they violate religious freedom. In all these instances, the perpetuators were the majority, while the victims were the minority. To safeguard the interests and beliefs of the minorities, the only solution is to maintain the law in its pure spirit without dilution. Nevertheless, the above analysis on the violation of religious freedom would serve as a good warning for us to be vigilant.
Many similarities can be seen between Indian secularism and Indonesia's Pancasila, Hindutva of India and Islamization of Indonesia. According to Sofjan (2016) the minoritization and criminalization of Shia Muslims in Indonesia affect the credibility of the longheld tradition of Islamic tolerance of Indonesian Muslims throughout generations. 42 The view was supported by Human Rights Watch staff in Indonesia. On September 21, 2017, addressing 72nd UN General Assembly, the Vice President of Indonesia Jusuf Kalla claimed that religious tolerance in Indonesia as "better than in other countries", and could even pose as a "model" for other countries. The UN Human Rights Watch staff in Indonesia described his claims as "fantasy".
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The recent Pew Research Center study of 198 countries ranked India as fourth worst in the world for religious intolerance. 44 During the 2008 Kandhamal religious riots, the Vatican expressed its concern by stating "its solidarity with local churches and the religious orders involved, and condemns those actions, which are an affront to dignity, people's freedom and endanger peaceful civil coexistence". 45 These cases of religious freedom violations indicate that both countries have a lot in terms of achieving the dreams of its founding fathers. Therefore, both countries are not exactly good exemplary models of the world on religious tolerance. Both Indonesia and India need to meet the expectations of the world to ensure that religious freedom is guaranteed and that minority groups are protected.
Although during these episodes of religious violence, the political leaders had publicly urged the people involved to stop their violence, in reality it did not happen. Somehow they are supporting the religious violence in such a way that would help them polarize the votes of the people toward a desired sector for their political gains. Only by a genuine approach toward the fundamental provisions given in the Constitution can such extremist movements be overcome, with sincere effort from the part of the country's politicians and leaders. The lost glory of both countries can be regained only by faithfully adhering to their own Constitutions. Since both countries are known for their diversity and plurality, it is not easy to keep everyone under one umbrella if not bound by a common destiny. In this matter, the role of state is the impartial implementer of the law and simultaneously guardian of religions, whereby religious leaders have the responsibility to guide not only their followers, political parties should be aware of the reality of pluralism in these countries and develop mutual respect for one another. It is my view that both Pancasila in Indonesia and secularism in India could surely ensure the peaceful coexistence of different faiths under one umbrella, while attaining the wisdom of their founding fathers.[]
